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1. Carefully read the following fragment and answer the two questions below.

Western philosophy has tended to regard agents as somehow more primary than
activities—for an agent’s activity depends on the agent for its existence, but the
agent is thought to be independent of the activity. It has been argued that in early
Chinese thought the priority is reversed. However, the concept ‘agent’ does not even

have a close counterpart in classical Chinese. Further, when dealing with classical .

Chinese texts, in which subjects are not grammatically necessary, and many
characters can function as either nouns or verbs, one may begin to wonder whether
maintaining a strict division between agents and actions is always the hest Way to
make sense of social phenomena.

(Hagen, Kurtis. 2010. “The. Propriety of Confucius: A Sense-of-Ritual.” -As_:'an
be!osophy,ZO:l,_zzs) g |

Questions: A. What is the author’s stance towards the question of agents versus
activity in early Chinese thought? B. What are the author's main reasons for
adopting this stance?

2. Translate this passage into fluent Chinese.

The point of Zhuangzi’s self-interrogating is quite clear that even what he says is
never fixed. It is impossible to be fixed, since meaning Is always context-bound, and
context is always on the move in the continuing process of signification and
communication. This lack of fixed intentional meanings and particular views brings
into play the shift and multiplying of meanings and viewpaints. Zhuangzi is happy
with this shift and multiplying, He sees it as what is spontaneously so, namely, what
is natural. '

(Adapted from Wang, Youru. 2004. “The Strategies of ‘Goblet Words': Indirect
Communication in the Zhuangzi.” Journal of Chinese Phifosophy 31:2, 202)
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3. Translate this passage into fluent Chinese.

Both Aristotle’s and Xunzi’s views on the role of law in the shaping of character can

 be given a minimalist or a maximalist interp;retation. The minimalist reading is that

laws have an important role in shaping the habits that are so important, especially in
the early stages. One is very likely to -develop the habit of not doing what is
forbidden. A maximalist reading is that laws also embody ethical instructions, and in
this are a form of modeling of what is desirable that normally will have ethical

influence. On either reading faws represent important constraints on a developing

character, constraints that are external.in origin but may well be internalized.
(Adapted from Kupperman, lJoel J. 2000. "Xunzi: Morality as Psychological

Constraint.” In Kline Ill, T.C. and Philip J. lvanhoe (eds.), Virtue, Nature, and Moral
Agency in the Xunzi, 96)
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